ב ס“ ד

Sefer Bereishis - Parshas Toldos
Personal choice
When Rivka was pregnant, she was in pain all the me:
.ה- ִלדְרֹשׁ ֶאת,ְַתּ ֶלך
ֵ ָמּה זֶּה אָנֹכִי; ו
ָ  ל,כֵּן-ַתֹּאמר ִאם
ֶ
 ו,ְבּהּ
ָ  ְבּ ִקר,ִתרֹצְצוּ ַה ָבּנִים
ְ וַיּ
(25:19-20)
Chazal understand that each me she walked past a holy place, one child would agitate,
and each me she walked by a place of idolatry, the other would agitate.
Not yet knowing it was twins, she could not understand what she was going through – ָמּה
ָל
– ( זֶּה אָנֹכִיLiterally ,“Why is this happening to me?”).
But her resolu on was quite odd:
– שׁנֵי גֹיִים ְבּ ִב ְטנך
ֶ ה ו- ִלדְרֹשׁ ֶאת,ְַתּ ֶלך
ְ ,ַיֹּאמר ה לָהּ
ֵו
She went to a prophet, and he said to her, “There are two na ons within you”.
A er learning she was expec ng twins, she was no longer distressed by what bothered her
earlier. This is quite odd, as seemingly, the fact she was expec ng twins does not address
the issue that bothered her – her pain. What was the dialogue and resolu on?
R’ Chaim Brown suggests a fascina ng resolu on. When Moshe reviews the Torah in his
final speech to the people, he tells them: – וּק ָללָֽה
ְ ִפנֵיכֶם ַהיּוֹם ְבּ ָרכָה
ְ נֹתן ל
ֵ ְאה אָנֹכִי
ֵר
See how I place before you a blessing and a curse… Good and Evil. (11:26)
The obvious meaning is that there is a choice between two archetypes: good and evil, and
we are implored to choose wisely.
But there is a diﬀerent implica on.  אָנֹכִיmeans the first person, the self, “I”. What kind of
 אָנֹכִיdo you want to be?
Tying this to Rivka’s problem, R’ Brown frames her problem and resolu on in a diﬀerent
light: – ָמּה זֶּה אָנֹכִי
ָ  לwhere is the  אָנֹכִיin this child? Does he want to go to holy places, or
serve idols? This child has no –  אָנֹכִיhe is confused!
And the prophet replied to her:
– ִטנֵך
ְ שׁנֵי גֹיִים ְבּב
ְ It is not one confused child, it was two dis nct  אָנֹכִיarchetypes. With
this, she was comforted. This is also the choice laid before the Jews. What’s it going to be?
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Yitzchak’s wells
It is curious how the Torah discusses this at length, without it being clear at all what it is we
are meant to learn from here, or what significance these events bore.
R’ Ezra Hartman explains that this por on of the Torah tells us what our aspira ons should
be.
אַח ֵרי מוֹת
ֲ ,ִשׁ ִתּים
ְ ְס ְתּמוּם ְפּל
ַ  וַי,אָביו
ִ ָהם
ָ אַבר
ְ ימי
ֵ שׁר ָח ְפרוּ ִבּ
ֶ  ֲא, ְבּ ֵארֹת ַה ַמּיִם-ַחפֹּר ֶאת
ְ ְחק וַיּ
ָ ָשׁב יִצ
ָ וַיּ
ִ ָהן
ֶ  ָקרָא ל-שׁר
ֶ  ֲא,ַשּׁמֹת
ֵ  כּ,שׁמוֹת
ֵ ,ָהן
ֶ ִקרָא ל
ְ ָהם; וַיּ
ָ אַבר
ְ
– אָביו
Yitzchak returned, and dug the wells that had been dug in the days of his father Avraham,
that the Philis nes had filled, a er his father Avraham’s death. He called them the names
his father had called them.
The Torah tells us that if our ancestors are worth emula ng, we absolutely should. An eye
ought to be kept on heritage and tradi on – Yitzchak pursued and reclaimed his fathers
assets, and named them as his father did. But we should not aspire to be someone else, to
fill their shoes, however large – we should aim higher, to exceed where our ancestors
reached.
The Ramban and Kli Yakar discuss the details of the three wells that Yitzchak had
excavated. The Ramban discusses how the three wells are veiled references to the three
Temples, the Batei Mikdash.
– ַשּׂקוּ עִמּוֹ
ְ  כִּי ִה ְתע,ֵשׂק
ֶ  ַה ְבּ ֵאר ע-שׁם
ֵ ִקרָא
ְ ְחק לֵאמֹר–לָנוּ ַה ָמּיִם; וַיּ
ָ רֹעֵי יִצ- עִם,וַיָּרִיבוּ רֹעֵי ְגרָר
And the shepherds of Gerar quarreled with Yitzchak’s shepherds, saying, “The water is
ours”; so he named the well Esek, because they had contended with him.
This is the first Beis HaMikdash. There is a strong parallel, in that the Torah emphasises two
fac ons, that argued. The era of the first Beis HaMikdash was defined by two fac ons the
kingdom of Israel against Judea, arguing over who deserved the monarchy.
– שׂ ְטנָה
ִ ,שׁ ָמהּ
ְ ִקרָא
ְ ֶיה; וַיּ
ָ  ָעל- וַיָּרִיבוּ גַּם,אַחרֶת
ֶ ַח ְפּרוּ ְבּ ֵאר
ְ וַיּ
And they dug another well, and they fought about it too; so he named it Sitnah.
This is the second, which was defined by hatred between everyone. This is worse than the
first. The Torah emphasises how the first was fought by the shepherds, which is a
metaphor for the leaders, which is who fought for the first Temple. This me around, an
una ached “they” just fought. No one in par cular; a heavy hint to baseless hatred.
Further, they failed to listen to the lesson of the first – – ֶיה
ָ  ָעל- וַיָּרִיבוּ גַּםthey fought about
this one too.
The third however had no such strife – ִקרָא
ְ ֶיה; וַיּ
ָ  ָעל, וְלֹא רָבוּ,אַחרֶת
ֶ ַחפֹּר ְבּ ֵאר
ְ  וַיּ,שּׁם
ָ ְתּק ִמ
ֵ וַיַּע
– וּפרִינוּ ָבאָרֶץ
ָ ,ְחיב יְהוָה לָנוּ
ִ ַתּה ִהר
ָ ע-ַיֹּאמר כִּי
ֶ  ו, רְחֹבוֹת,שׁ ָמהּ
ְ
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He moved away from there, and dug another; they did not quarrel over it, so he named it
Rechovos, and he said, “For now the Lord has expanded on our behalf, and we will be
frui ul in the land.”
The third is defined by peace. The word for peace is , שלוםfrom the root , שלםwhole.
With peace, there is wholeness, harmony and space, and there is expansion. By learning
these traits, we will see a third Temple that will stand forever.

Hidden Messages
When Yakov hatched his scheme to secure his fathers’s blessings, he is ques oned by his
father, and Yakov, under the guise of Esau, placates him:
שׁ ָבה וְאָ ְכלָה ִמצֵּי ִדי ַבּעֲבוּר
ְ ְתּ ֵאלָי קוּם נָא
ָ ִבּר
ַ שׁר דּ
ֶ ַא
ֲ יתי כּ
ִ ָשׂ
ִ ֵשׂו ְבּכֹ ֶר ָך ע
ָ אָביו אָנֹכִי ע
ִ ַיֹּאמר יַ ֲעקֹב ֶאל
ֶ ו
– שׁ ָך
ֶ ַפ
ְ ְתּ ָב ֲר ַכנִּי נ
Yakov said to his father, “I am, Esau your firstborn. I have done as you have said to me.
Please rise, sit down and eat of my game, so that your soul will bless me.” (27:19)
When this story is taught, par cularly to youngsters, they learn that when Yakov said “I am,
Esau your firstborn”, he did not lie; he did not claim to be Esau. Yakov paused a er he said
“I am”, and then simply aﬃrmed that עשוwas his firstborn son.
But what about the rest of what he said – “I have done as you have spoken to me,”? This
just seems an outright lie!
Rashi addresses the issue and states that Yakov could simply have been referencing an
earlier instruc on that he had carried out.
The Od Yosef Chai expounds on this; the Avos taught their sons the principles of the Torah,
father to son, Avraham to Yitzchak, Yitzchak to Yakov, Yakov to the Sheva m. Certainly the
instruc ons they received included the mitzva of honouring ones parents, which requires
carrying out instruc ons and fulfilling their will.
We find in the build up to this incident that Rivka instructs Yakov to take the food to his
father, and thus receive the blessings. He did as his mother had instructed because his
father had raised him to do so. This is the meaning of “I have done as you instructed” – to
listen to my parents.
And that was certainly no lie!

On Antagonists
Avraham is blessed by Hashem a er the Akeida:
שׂ ַפת ַהיָּם וְיִרַשׁ ַז ְר ֲע ָך ֵאת
ְ שׁר עַל
ֶ שּׁ ַמיִם וְכַחוֹל ֲא
ָ ְבי ַה
ֵ ְבּה ֶאת ַז ְר ֲע ָך כְּכוֹכ
ֶ ְבּה אַר
ָ ְהר
ַ כִּי ָב ֵר ְך ֲא ָב ֶר ְכ ָך ו
– ְביו
ָ שׁעַר אֹי
ַ
I will bless you, and I will greatly mul ply your descendants, like the stars of the heavens,
and like the sand on the seashore; and your descendants will inherit the ci es of their
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enemies. (22:17)
Years later, Lavan blesses Rivka as she leaves to marry Yitzchak:
– שׁעַר שֹׂנְאָיו
ַ ְב ָבה וְיִירַשׁ ַז ְר ֵע ְך ֵאת
ָ ְפי ר
ֵ אַתּ ֲהיִי לְאַל
ְ חֹתנוּ
ֵ ַיֹּאמרוּ לָהּ ֲא
ְ ִב ָקה ו
ְ ְברֲכוּ ֶאת ר
ָ וַי
And they blessed Rebecca and said to her, “Our sister, may you become thousands of
myriads, and may your seed inherit the ci es of those who hate you.” (24:60)
Rashi notes that Lavan is quo ng the blessing received by Avraham, that she’d “inherit the
ci es” of her antagonists.
But the quote is not iden cal. What is the diﬀerence between –  אֹיְבָיוenemies and שֹׂנְאָיו
– those who hate you?
R’ Yehoshua Hartman points to where the two are used in conjunc on to note the
diﬀerence.
– ְאי ָך ִמ ָפּנֶי ָך
ֶ שׂנ
ַ ְבי ָך וְיָנֻסוּ ְמ
ֶ ָפצוּ אֹי
ֻ קוּמה ה’ וְי
ִ וַי
ָ מֹשׁה
ֶ ַיֹּאמר
ֶ ְהי ִבּנְסֹ ַע ָהאָרֹן ו
So it was, whenever the Ark set out, Moses would say, “Arise, Lord, may Your enemies be
sca ered and may those who hate You flee from You.”
Rashi says that  אויביךis enemies who are assembled for ba le, and that  וינסו משנאיךare
pursuers.
There is a dis nc on between an enemy and a pursuer. The word  אויבis is similar in root
to the word –  אוהבto love. Both verbs are a result of closeness. A  שונאhowever, is
someone whose hatred transcends proximity, and will pursue.
Eisav is referred to as , שונא ישאלand Yishmael is referred to as , אויב ישראלand
circumstances on the ground reflect this – if a Jewish State had been set up in Uganda,
there would be no problems with the Pales nians and neighbours, inheritors of the mantle
of Yishmael – the situa on is a result of being together. Conversely, the Nazis had li le to
do with Jews worldwide, and yet their extermina on campaign spanned the globe; truly
the defini on of רודף.
But how does this insight correlate to the diﬀerent terminology Rivka and Avraham were
blessed with?
R’ Hartman explains that at Mt. Moriah, the blessing was to Avraham, for Yitzchak,
regarding his Yishmael – the , אויבtherefore the pasuk says .שׁעַר אֹיְבָיו
ַ In contrast, Rivka
received a bracha that was for Yakov, regarding Esav, and Esav is a , שונאand therefore the
pasuk says .שׁעַר שֹׂנְאָיו
ַ

Why did G-d “relent” to Isaac and Rivka’s prayers?
When it was clear that they would be unable to have children, Isaac and Rivka prayed, and
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the Torah says:
ָתר לוֹ ה
ֶ ֲקרָה ִהו וַיֵּע
ָ  כִּי ע,שׁתּוֹ
ְ ְחק לַיהוָה לְנֹכַח ִא
ָ ְתּר יִצ
ַ וַיֶּע
“And Isaac entreated the Lord for his wife, because she was barren; and He relented to
him”. (21:25)
A gentleman once told R’ Yosef Chaim Sonnenfeld a new take on this. Why does the Pasuk
say Hashem “relented to him”? Does this not seem an odd way of saying that G-d heard
and heeded his prayer?
The gentleman explained that there is a tradi on that all the Patriarchs were meant to live
un l the age of 180. Yet Avraham died aged 175. Avraham was 99 when he circumcised
himself, 100 at Isaac’s birth, 137 at the Akeida, at which point Isaac was obviously 37. Isaac
was 40 at his marriage, and 60 at the birth of Yaakov and Esau, making Avraham 160 at
their birth. Esau first murdered aged 15, making Avraham 175. There is a Midrash that
Avraham would live to see Yishmael repent (25:9), but die before Esau killed someone for
the first me (25:30). If he died aged 175, where are the missing 5 years?
The gentleman said to R’ Yosef Chaim Sonnenfeld that ”ָתר לוֹ ה
ֶ  “וַיֵּעis the answer. There
was never any doubt that Isaac would have children; his father had been promised
“na ons”, through Isaac. Rivka would certainly be their mother as she was the one deemed
worthy, as evidenced by the miracles Eliezer witnessed. It was just a ma er of me then.
– ָתר לוֹ ה
ֶ  וַיֵּעG-d did not want to give them children just yet, but simply wanted them to
wait a li le longer so Avraham would not live to see his grandson become a murderer. But
they begged so, He “relented”.
When R’ Yosef Chaim heard this, he added that this was certainly accurate, because the
numerical value of “ ”ָתר לוֹ ה
ֶ  וַיֵּעis 748 (686+36+26), the same Gematria as – חמש שנים
five years – 748, which represents G-d relen ng to their prayers to have children – at the
expense of  חמש שניםfrom Avraham Avinu’s life.
R’ Yosef Chaim notes that we say in Ashrei: – ְיוֹשׁיעֵם
ִ  ו,ִשׁ ַמע
ְ ָתם י
ָ שׁוְע
ַ -ְאת
ֶ ֲשׂה; ו
ֶ יְרֵאָיו יַע-רְצוֹן
He will fulfill the desire of them that fear Him; He also will hear their cry, and will save
them”. Isn’t this in the wrong order? Doesn’t Hashem fulfill their desires to placate their
cries? R’ Yosef Chaim explains that prayer can change what is meant to happen. But people
don’t know what’s best for them, and some mes suﬀer as a consequence of ge ng what
they desire. The pasuk teaches that Hashem will even repair this later cry of suﬀering that
is their own doing.

BenefiƟng from Miracles
R’ Chaim Brisker wonders how the jug of oil the Hasmoneans found in the Chanukah story
was suitable for use beyond the first day. It wasn’t natural olive oil a er the first day – it
was the product of miracle, and therefore not organic – and the commandment to light the
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Menorah was with natural olive oil specifically. It might have had the physical and chemical
proper es of olive oil, but the substance had not come from an olive!
What was the point of using it a er the first day?
Secondly, the Gemara in Taanis 24 states that one ought not benefit from a miracle.
Examples of this may be found in the stories of rabbis of old in Europe who didn’t have
food, and when circumstance or luck provided something for them to eat, the Rabbi would
refuse it on the grounds that it would detract from his Olam Habah.
At the construc on of the Mishkan, in Shemos 35:27, the Torah describes how the princes,
,ְשׂ ִאם
ִ הנּbrought
ַ
oil and spices a er the na on donated resources, but ְשׂ ִאם
ִ  ַהנּis spelled
without the le er .יRashi explains the oversight to mean that their inten ons were good,
but their ac ons were deficient, in that they underes mated the will of the Jewish people
to donate materials for the construc on of the Mishkan, and so their name was shortened
here to teach us to act wholeheartedly.
R’ Yonasan ben Uziel explains diﬀerently, reading Nesi’im as Neshaim, Aramaic for clouds.
It was not the Nesi’im who provided the materials, but rather, clouds came to the princes
with stones, oil and spices – from the sky!
R’ Chaim Zevin asks R’ Chaim Brisker’s ques on; how could the princes use these for the
Mishkan? They might have physically been olive oil/stones/spices, but again, they were
unnatural. And then there is the prohibi on of benefi ng from miracles.
This can be answered by understanding how Noach le the Ark.
ִ  ו,ַתּבֹא ֵאלָיו ַהיּוֹנָה ְלעֵת ֶערֶב
– יה
ָ ַזיִת ָטרָף ְבּ ִפ-ְהנֵּה ֲעלֵה
ָו
The bird came back in the evening with an olive branch in its mouth. (8:11)
The Ramban explains that the olive branch was from Gan Eden – clearly, it is an actual
place with actual things within it.
Knowing this, R’ Tzvi Pesach Franck concludes that we can diﬀeren ate between certain
kinds of miracles. The cases under discussion were not Yesh Me’ayin – something from
nothing. These were Yesh MeYesh, manipula ons of something that was somewhere else –
specifically, in Heaven! They were then moved to Earth. They were thus completely
permissible, much like the Manna, which was not a new “thing”, rather, it is what the
angels grind to make their bread according to the Gemara in Yoma. Nothing new was
created, which was what the prohibi on in Taanis was referring to. That is to say that the
miracle was not their crea on, which one would be forbidden to benefit from according to
Taanis 24, but rather, their miraculous manipula on to be somewhere else at the
appropriate me.
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This can be proven from when Yakov brings a feast to his father, Yitzchak:
“ – ”ֵשׁ ְתּ
ְ  וַיּ,ָבא לוֹ יַיִן
ֵ  וַיּ, וַיֹּאכַל,לוֹ-שׁי; וַיַּגֶּשׁ
ִ ַפ
ְ  נ,ְָמעַן ְתּ ָב ֶר ְכך
ַ ִשׁה לִּי וְאֹ ְכלָה ִמצֵּיד ְבּנִי–ל
ָ  ַהגּ,ַיֹּאמר
ֶ ו
“And he said: ‘Bring it near to me, and I will eat of my son’s venison, that my soul may bless
thee.’ And he brought it near to him, and he did eat; and he brought him wine, and he
drank.”
At no point did his mother prepare wine, and R’ Yonason ben Uziel again points out the
previous idea of things exis ng in Heaven and says that an angel brought wine made from
grapes that were in heaven since Crea on.
There is a saying; “To bake an apple pie from scratch, you must first create the Universe,” –
this is the same idea. The objects under discussion were not from scratch at all.
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