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Parshas Ki Savo

THE CHOSEN PEOPLE — RULING THE WORLD

Moshe reiterates to the people the responsibility they took on when they agreed the covenant at Sinai:

N-NNC.TY9-922) 7229-922 DI IPVY) N0V ; DX0IUND-TIN-TIZND DPND-NN MVY2 T8N PHON 1,70 DY)

DY? 32 NVN2, 0P TPHAND N1 .ADPR YRY21-P0Ym PINYN PR YY), 17T N22) DTN T2 N1N7 - 0PD NN
N> YTR-DY TNON); NINONZI DY ,NYNNT ,NYY YN DIND-55 5 12y TNNDY . PIIYN-D2 DY) ; 72-19T YN N0
727 N, ion — Today, Hashem your God commands you to perform these laws and statutes; to guard and keep

them — with all your heart and soul. Regarding Hashem you have said today, that He will be a God to you; that you
will walk in his ways, to keep his laws and statutes; and listen to His voice.

Hashem has said of you this day, for you to be a Chosen People for Him, as He has said to you; and you will keep
His mitzvos. And He will place you supreme, above all the nations He made; for praise, honour and glory, that you
would be a holy nation dedicated to Him, as was said. (26: 16-19)

The former part relates to our commitment to the relationship, and the latter, Hashem’s commitment to us. The
transition though, is quite difficult: YMNN-59 ,9DYHY ; 77-727 UKD ,NYID DY W NS, 090 7PnNND M — Hashem
has said of you this day, for you to be a Chosen People for Him, as He has said to you; and you will keep His
mitzvos.

The opening is clearly Hashem speaking of us, but the ending is clearly back to our commitment. How is adherence
to Torah related to being called Ny by? Whose commitment is this about? And what is the supremacy granted as

aresult?

Rabbeinu Bachye teaches that being called n%)© oy — “chosen” — is not what it seems at face value. It is not a status
we are born with; it is a title earned, an achievement, that we have to strive towards.

In a similar vein, a man does not make the blessing ¥~ »wyw the way a woman says 11875 »Wyw — because VN —
to truly be a “man” — is what we spend our lives striving towards.

So too with circumcision, the first mitzva a newborn is party to, is a microcosm of the Jewish mission; perfecting
what we have with everything we are given, working towards the ultimate goal of perfection.

Rabbeinu Bachye says that the entire verse pertains to our commitment — 7991 ; 72-927 ,7UND ,NP)0 0¥ i nvnd
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PYMYN-99 — we just have to earn it.

So being chosen is in fact a bestowing of responsibility, but is in turn rewarded with being ©¥0-52 Sy )Py —
supreme over the other nations.

R Shamshon Refael Hirsch writes how when the responsibilities are met, the world becomes a better place. The
world is damaged, and being better people bring harmony back, repairing it.

Adam was commanded to “conquer” the world, when he was still all alone. His conquest would be through
exercising his free will to listen to God; this is how all the animals knew to come to him to be named — they
perceived godliness in him.

The same is true of Yakov — the Torah emphasises how he left Beersheba and went to Charan. The former seems
redundant — it should only matter that he arrived somewhere. Clearly, his departure does matter. When someone
righteous leaves or goes somewhere, the environment and atmosphere of the place fundamentally change.

There is a story told of a young Chafetz Chaim, who saw the ills of the world, and decided to change the world.
Seeing that the task was too monumentally large, he changed his mind, and set out to change his community. After
seeing that this too was impossible, he downgraded his ambitions again, and decided that if he could not make them
better, he’d start with the man in the mirror.

And by making himself better, he really did change the world.

R Hirsch teaches that by being better people, the world becomes a better place. There is famine, war, child slavery
and kidnapping in the world, and while people attempt to deal with the symptoms, it is ultimately futile if humans
aren’t more humane.

This is also what we mean when we make brachos, when we say ynnsna »w1p 9wN; and what we mean we say
NNIN2 NN on Yomim Tovim — PRNsNa NNvIp).

The Torah assures us that perfection of the world comes through perfection of ourselves. Introduce a little more
humility, kindness and gratitude into your life; and a little less being mundane and materialistic. The world around
you may just change.

THE SENSES

As part of Moshe’s final speech, he recounts what the Jews went through on their journey through the desert, and
how central the Torah was to how they perceived reality:

PTAY-0271 NP9 ,DYIN NN DOPYY MM NYY IYN-DD NN, DIPRY DD : DN MNA INIR2-09-DN NV KIpN
DN MINTY DY, NYTY 27 D27 MN? 1NI-N) 0NN, D277 03NN NNIRD—PYY IN] TN, TDTID ,MDND ININ-D29)
Mmn o»n,Ty,yinvy — And Moshe called all the Jews, and said to them: “You saw all that Hashem did in Egypt, with
your own eyes, to Paroh, his servants, and his land. The great miracles and signs; you saw. Hashem didn’t give you
a heart to understand, eyes to see, nor ears to hear, until this day.” (29: 1-3)

Rashi elaborates that n3n 00 Ty refers when Moshe wrote the Torah in the form we have it, and give it to the
Levi’im, who were the tribe entrusted with the responsibility of safeguarding and teaching Torah. What changed
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then, that he recognised in them understanding and perception?

Rashi explains that when Moshe gave his Torah to the Levi’im, the other Jews protested them being singled out for
keeping it, with the worry that perhaps Levi could exclude the other tribes with their monopoly. When Moshe saw
their passion and the esteem in which they held the Torah, he praised them.

R’ Leib Salomon inquires what the line of protest may have been. They couldn’t be be concerned that perhaps Levi
would misappropriate the Torah for themselves; because how could they? Levi are clearly delineated for public
service — would would they serve?

R’ Matisyahu Salomon explains that they were not concerned about an exclusive claim to mitzva performance, but
the capacity to be a Torah scholar. When Moshe saw people fighting for the right to study the Torah, he understood
how much the Torah meant to them.

R’ Matisyahu points out that “The great miracles and signs you saw” were not enough to persuade Moshe that they
had yiv5 011X MINTY 0, NY T2 20 — it was their desire and passion for Torah that precipitated this realisation.

Seeing miracles don’t makes someone a true ambassador of God; it is the struggle, the toil, that comes with
intensive Torah study that transforms a Jew; which Moshe called the heart, eyes and ears.

Without it, we are dull, deaf, dumb, blind, and insensitive.

THE CHOICE

The Jews were assembled on two mountains, Grizim and Eival, for blessings and curses contingent on their
observance of the Torah. The tribes were split and ascended the respective mountains as instructed. The people
on each peak then answered in unison to the other peak, in a kind of very loud conversation spanning mountains:

29 YTRYY NZNY 19221 D) 1DV NI N2 1IWRY  FTPD-NN ,D272Y3 D01 I0-DY ,DYD-NN 727 1THY? NN
YN YT 12923 ,IUN) T 1IN DY 02 NP0 — These tribes will ascend to bless the people, from Har Grizim,
(...), and these are the tribes that will ascend for the curse, on Har Eival (...). (27:12-13)

The instructions are not identical. The people blessing ascended “to bless” actively — oyn-nx 7727 y10y?, whereas
the people answering curses ascended “for the curse” — n7opn-5y ¥y — passively. Why the disparity?

The Kli Yakar explains that curses can only only result from human action. The nature of reality is that all order
disintegrates into chaos; and God protects people from this. If people create a distance between themselves and
God, bad things may well happen, but it is not a new reality; rather it is due to their protector being masked. The
lack of blessing is the curse. When a person feels a distance between them and God, it is not God who has gone
anywhere.

But this is not a fixed situation. In Moshe’s opening words to the people at the mountains, he says:

799721 7237-753 ,DNIN YY) N70Y) ; DOIYND-NNI-NZRD DPND-NR MYY2 T8N PRox 0 ,mi0 01D — On this

day, Hashem your God commands you to keep these statutes and laws, and you will guard them and perform them,
with all your heart and soul. (26: 16)
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This is monumental in its context, but equally so today. Rashi notes the use of the present tense; indicating that the
same obligations exist every day, no different to the day the Torah and mitzvos were first accepted.

The curse, or lack of blessing, is dynamic. Anything can change, so the commitment has to be constantly fresh —
Mn 0»n —today is a new day. Be all you can be.

ANCHOR OF THE UNIVERSE

Bikkurim is a fundamental mitzva. Rashi at the very beginning of the Torah notes that one of the ways the world is
perpetuated is through this mitzva.

This is probably quite surprising to learn. Why is it so fundamental?
The answer is exceedingly simple: it is a microcosm of the entire corpus of Judaism.

Someone acquires a plot of land; weeds it; ploughs; sows; prunes; weeds some more; reaps; dries; processes...
And so on. A phenomenal amount of labour and energy is expended to produce something to eat or sell. This
mitzva teaches that credit is not due to the farmer. The first thing that flowers and sprouts is taken to Jerusalem, and
given to the Kohanim, and part of the presentation ceremony requires him to say, “Thank You, God, for the land
and fruit that you have given me,”.

This illustrates that no matter what mankind’s status is; whatever it took to bring home the daily bread; ultimately
everything is sourced from Above.

This incorporates kindness, gratitude, faith and humility. If the world was full of kind, humble, grateful, faithful
people; wouldn’t the world be magnificently beautiful? It shouldn’t be so surprising then, that bikkurim is one of
the reasons justifying the entire Creation.

ALL ABOUT APPRECIATION

When a farmer presents bikkurim to the attending kohen, there is a prescribed dialogue that must take place,
tracking the early history of the Jewish people:

NN W) .27) DISY 53T N7 ,0Y-D ;090 XN DY IR ,NNNIEN TP IR TIN DI, PION 1 )92 DIONY W)

MNENZ-NNY) NZNY-NNY INIY-NN KPP NZP-NN N YO IPDIANOTON N-IN,PYNN .NYR NTAY DY P2 ;0NY, 018010
L NINAD NIND-NIN N9-10) 5 TN DIPHRN-IN,NDNIN . DXNONI , MNKII-TY XD ,N2I0) Y12 NN T2 ,0018019 , 1 NDNE1)
397 , NNV, PION 1297 /1M ;1 2 NND-IYX ,NRTRD M9 WYRI-NNONNID MD ,NDY) .YIT 220 12T X
and he descended to Egypt, and dwelled there, where he became a nation, great and many. Egypt evilly afflicted
us, and they gave us hard labour. We cried out to Hashem, God of our fathers, and He heard our cries, and saw our
suffering and affliction.

He extracted us from Egypt with a strong hand and an outstretched arm, with great wonders and miracles; and
brought us to this place. He gave us this land, flowing with milk and honey. And now, see I have brought my first
fruit, which God has granted me, and I place it before God,”.

He shall place it before God and bow, and rejoice at all the good he has been given. (26: 5-11)
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On Pesach, part of the above is quoted in the Haggada, which tracks the development of the Jewish people. This
is odd — the actual events are recorded in Shemos, this is only a paraphrase of events there; and not about leaving
Egypt at all!

Why does the Haggada quote from bikkurim and not from its proper historical place?

The Sefer HaChinuch explains that the mitzva on Pesach of reciting the story of the exodus is not limited to just
telling the story; it must be contextualised with an angle of gratitude, which the historical sections do not have.

Bikkurim is self-evidently about gratitude for the Land of Israel, which has extra special value in the context of
liberation from Egypt. So, in reality, discussing Egypt makes a lot of sense in the context of how appreciative we
are for the Land; and it also makes sense for the Haggada to quote from somewhere out of place to display gratitude.

Proper gratitude can be learned from the laws of the thanksgiving offering — the Korban Toda.

Along with the animal offering, there were 40 accompanying loaves of bread, with very little burnt or taken by the
kohen. They are essential parts of the offering, and are subject to the laws of leftovers — if not consumed by the
following morning, they must be destroyed.

This is an impossible task for the owner. Clearly, he is not meant to eat an entire animal and 40 loaves of bread on
his own. This is a feast — one he needs to invite many guests to.

The aspect of gratitude this evidently imparts is the innate requirement to publicise it. The Korban Pesach is
identical — an entire roast animal that is to be consumed after a full meal, in a tiny amount of time, before midnight.
To avoid issues with leftovers problems you need to invite lots of guests and tell them about Egypt — which is
precisely how the Seder begins.

The Korban Pesach is essentially a national Korban Toda — brought on release from jail; crossing a sea; crossing
a desert; and recovery from illness. The Jews were in bondage and released from Egypt; went through the sea;
through the desert, and when the Jews stood at Sinai, they were cured from all ailments.

.......

0029 PIvN 1 79 —you should rejoice in all Hashem does for you. One just one blanket ‘thank you’, but thank Him

297 Y21 — for each thing individually!

Gratitude means so much more when it is spelled out properly.

Thank you for using gTorah.com

© gTorah.com 2014 5 Sefer Devarim - Parshas Ki Savo



